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David James Vaughan was born in St. Martin's Vicarage, Leicester, on 
2 August 1825. His father, Edward Thomas Vaughan, was, at the time, 
Vicar ,of St. Martin's and Rector of Foston. He died four years later, leaving 
behind him a family of fourteen, of which David was one of the youngest. 
After her husband's death Mrs. Vaughan, a daughter of John Pares, chief 
proprietor of Pares' Leicestershire Banking Company, removed to a house 
close by Pares' Bank, which · stJood on the site now occupied by the St. 
Martin's branch of the Westminster Bank. Here, within little more than a 
stone's throw of St. Martin's church, David spent most of his childhood 
and youth. 

The boy's early education began at the Collegiate School in New Walk, 
a proprietary school of imposing appearance1 of which Dr. W. H. Thompson, 
afterwards Master of Trinity College, Cambridge, was headmaster. At 
fifteen years of age he was sent to Rugby, which was still under the head
mastership of Arnold, and from there he obtained a scholarship to Trinity 
College, Cambridge, which he entered in 1844, to read mathematics and 
classics. The latter was his chief interest and, as an undergraduate, he won 
several prizes for Latin odes, epigrams and essays. In 1848 he was awarded 
a g,ood degree, being bracketed fifth classic with his friend, J. Llewelyn 
Davies. 

Another of Vaughan's Cambridge friends was F. B. Westcott, who 
subsequently became famous as a biblical scholar, and was later to be Bishop 
of Durham. Westcott much regretted that Vaughan did not read Theology 
at Cambridge. He was convinced that his friend would have made an 
excellent theologian, but at the time Vaughan was unsure about his future. 
Although a devout Christian and a loyal member of the Church, he was 
uncertain of his proper vocation. Westcott tells us, in his diary, that he and 
his Leicester friend had conversations "on many things of the deepest 
import . . . on predestination and providence, and how far such subjects 
are fit for us to discuss". 2 

In 1850 Vaughan was elected into a Fellowship at Trinity College, 
which he held for eight years. From 1850 to 1852 he spent much of his 
time in translating, with Llewelyn Davies, the Republic of Plato. This work, 
published by Macmillan and Co. in the Golden Treasury Series, was an 
immediate success, and went through three editions (1852, 1858 and 1866) 
and nineteen reprintings during Vaughan's life. Although now somewhat 
dated, it is still the set translation in the English School at Cambridge. The 
translators received from their publishers £60 for the copyright. 

By 1853, Vaughan had evidently resolved the doubts in his mind about 
his calling, since in that year he was ordained deacon and licensed as assistant 
curate (unpaid) at St. Martin's, where his eldest brother, Edward Thomas, 
was now Vicar. In that year also, Vaughan accepted an additional unpaid 
curacy at the new Leicester church of St. John the Divine. Although he put 
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in an appearance at Cambridge each term, his Fellowship did not, it seems, 
make very heavy demands upon his time. In 1855 he resigned his curacies 
on appointment as priest-in-charge of St. Mark's, Whitechapel, in succession 
to Llewelyn Davies. 

Whenever ardent Churchmen met together at any time during the 
earlier years of Vaughan's stay at Cambridge, there was one topic which 
would, sooner or later, force itself upon their attention-namely, the nature 
of the Church. Rather more than a decade earlier the Tractarians had raised 
the question and provided an answer of their own which was not to every
one's liking. Owing to the extremism and the casuistry of the more enthusi
astic among them, the Tractarians were looked upon with some suspicion, 
especially at Cambridge; and this suspicion turned to alarm in many quarters 
when, in 1845, John Henry Newman, one of their outstanding leaders, went 
over to Rome. Nevertheless, although the Tractarians were distrusted by 
many, their influence was far-reaching. 

We have no plain record of the discussions to which the activities of 
the Tractarians gave rise in the Cambridge circles in which Vaughan moved, 
but it is clear that they must have helped to shape his views. By the time he 
resigned his Fellowship, these were fairly well settled and they changed 
scarcely at all during the rest of his long life. Whilst remaining independent 
of every party in the Church, he accepted the central belief of Tractarianism. 
He tells us that his own Church is "the Church of Christ in England-a 
branch of the Church Catholick: the Church of Christ, I say, not in any 
arrogant or exclusive sense, as though we would unchurch other Christian 
Societies, whose doctrine and discipline are not patterned on our own,
but yet, in a broad and sufficient sense, the Church of Christ in England, 
affiliated, step by step, across the intervening centuries, to that infant 
Society, which heard Jesus himself say, 'This do in remembrance of me! ' "3 

The Tractarians and their followers were mostly of a conservative turn 
of mind, politically and religiously speaking, and Vaughan's sympathy with 
the central doctrine of Tractarianism may suggest that he had in him the 
makings of a conservative too; but certain other religious views which he 
formed about this time make it clear that his mind was an open one, as 
ready to consider liberal or radical opinions on their mer'its as opinions of 
an opposite kind. The original stimulus towards these more radical or liberal 
views appears to have come from Frederick Denison Maurice, through 
Llewelyn Davies, who was a friend of Maurice's. 

Llewelyn Davies drew Vaughan's attention to the teachings of two 
contemporary Scottish heretics, namely, Thomas Erskine and John Macleod 
Campbell,4 whose teachings had deeply influenced Maurice's thinking. Both 
had reached their very similar beliefs independently. The former, a layman, 
suffered little for his opinions, but the latter, a minister of the Church of 
Scotland, was cast out of the Church in 1830 by the General Assembly. 
Vaughan accepted with few reservations the teaching of Campbell, and in 
later years the two men became very close friends. Vaughan's Christian 
Evidences and the Bible is dedicated to Campbell "as a mark of gratitude 
for many invaluable lessons learned from his works".s 

Until towards the close of the nineteenth century, men were far more 
concerned than we are today with what they called the future state. Heaven 
and hell were very much nearer to them than they are to us. The popular 
belief about the future state was that for the few it would mean eternal 
bliss, and for the many eternal, that is endless, punishment of the most 



DAVID JAMES VAUGHAN 47 

awful and unspeakable intensity. A rather more humane belief, known as 
Annihilationism, or Conditional Immortality, was held by a small minority. 
According to this belief the wicked, after suitable retributive puru,shment, 
would be utterly destroyed. Although heaven would be enjoyed for eternity, 
a term was set to the pains of hell. Against both beliefs, Erskine and Camp
bell protested, and in their place they taught a form of Universalism or 
Restorationism. 

Both men drew attention to the Biblical statement that Christ died for 
all men, but they rested their case for the belief that ultimately all will 
be saved mainly on other grounds. They held that the proper criterion of 
truth in any religious doctrine is its conformity with man's reason and 
conscience. Judged by that criterion, belief in the eternal damnation of the 
wicked, or even in their eventual annihilation after suffering retributive 
punishment, could not be regarded as sound. The idea of a God who 
threatened to inflict such cruel torments upon the great majority of his 
creatures was, in their opinion, . inconsistent with the Christian belief that 
God is love. It represented Him as ethically inferior to the generality of 
mankind. Vaughan agreed with them, and from time to time preached 
sermons in which he combated popular notions about the hereafter.6 If 
today we err in our ways because the threat of everlasting fire and brimstone 
has lost its force, Vaughan must bear some part of the responsibility. 

J. Llewelyn Davies, Vaughan's friend and collaborator in the translation 
of the Republic, also became a clergyman in the Church of England. He 
came into contact with F. D. Maurice about 1848 and not long afterwards 
was drawn into Maurice's Society for Promoting Working Men's Associa
tions, a body which tried to help working men to establish producers' 
co-operative societies, and thus save themselves from the evils of employ
ment in competitive private enterprise. The Association provided capital, 
legal advice and educational facilities. By their activities on behalf of the 
workers, Maurice and his colleagues earned the name Christian Socialists, 
and by that name they have been known ever since. 

Llewelyn Davies kept in close touch with Vaughan and earnestly 
brought to his notice "the condition of England question", as it was 
commonly called, and the means by which certain Christians were trying 
to deal with it. A few years later, on his succeeding Llewelyn Davies as 
priest-in-charge of St. Mark's, Whitechapel, Vaughan came into ii:nmediate 
personal contact with the problem. The widespread poverty and distress 
that he met with in his parish aroused his deepest compassion. Thereafter, 
until the end of his life, he supported every constructive effort to improve 
the condition of the working class. Although never a socialist, excepting 
perhaps in a Maurician sense, he was not antipathetic toward political 
socialism. In due course the Church came to regard hii:n as an authority 
on the subject.7 

In 1858 Vaughan resigned his Fellowship at Trinity and in the follow
ing year married Margaret, daughter of John Greg, of Escowbeck, Lancaster, 
a highly sensitive and intelligent woman, gifted alike with charm and good 
looks, whose perfect companionship during their long married life sustained 
her husband in his manifold activities and through more than one great 
trial of patience and faith. On the resignation of his brother, Edward 
Thomas, from the living of St. Martin's at Leicester, in 1860, Vaughan was 
offered the succession, which he accepted. Thus was continued the remark
able connection of members of the Vaughan family with St. Martin's. First, 
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there had been the father, Edward Thomas, vicar from 1802 to 1829; then 
after a break of fifteen years, Charles John, the second son, from 1841 to 
1844; followed by Edward Thomas, the eldest son, from 1844 to 1860; 
and now David James, the youngest son, who was to hold the living for 
thirty-three years, that is, until 1893. 

The living of St. Martin's was a poor one, being worth only £104 per 
annum. Edward Thomas, junior, had combined with it the Mastership of 
the Wyggeston Hospital, and so did David James. With the Mastership 
went a house, close by St. Martin's Church, and a stipend of £300 per 
annum for the performance of duties that cannot be regarded as onerous. 
Before zealous reformers had laid their impious hands upon the charity, 
it had yielded handsome returns to various masters, most of them absentees, 
but even now the stipend was not negligible, although to qualify for it the 
Master must reside in Leicester not less than nine months in the year.8 

With an income of £404 per annum and a house, derived from the living 
plus the mastership, Vaughan and his wife found themselves from the 
beginning of their married life in fairly comfortable circumstances. 

Although Leicester was then a comparatively small town, with a 
population of only 60-70,000, St. Martin's parish contained many more 
people than it does today. Besides the tradespeople, most of whom lived 
over their shops and warehouses, there were numerous wage-earners and 
their families. As Thomas Adcock remarks,9 "the Industrial Revolution 
had not at that time done its work completely. There still remained, in the 
middle of last century, the Cordwainer, with his stall of kit and tools, a 
hand-worker in the making of boots and shoes. And there was the frame
work knitter with his stocking weaving machine in the back yard, and also 
the wool comber working in the back kitchen." To these, and especially to 
the twenty-five inmates of the Wyggeston Hospital, Vaughan devoted much 
pastoral care, although, neither by inclination nor temperament was he suited 
to that kind of work. 

In the year that Vaughan returned to Leicester there appeared a book, 
entitled Essays and Reviews, which caused a great stir in the Church of 
England. To the vast majority of Churchmen, High Churchmen and 
Evangelicals alike, it seemed a dangewus book, and most dangerous of all 
was the review-essay entitled "Seances Historiques de Geneve: The 
National Church", by Henry Bristow Wilson, Vicar of Great Staughton, 
Huntingdonshire. Vaughan read Essays and Reviews with interest and, for 
the most part, with approval-especially Wilson's contribution on the nature 
and scope of a national church. 

Wilson was the advocate of what he called a Multitudinist Church. 
Whilst accepting the belief that the Church of England is part of the Church 
Catholic, and that a hierarchical system is an historical feature of the 
Church, he held that in the beginning the Church was multitudinist in 
character, permitting a wide diversity of belief and practice, and combining 
elements of congregationalism with those of episcopacy. "If", he says, "the 
national Church is to be true to the multitudinist principle, and to corre
spond ultimately to the national character, the freedom of opinion which 
belongs to the English citizen should be concedt:d to the English Church
man; and the freedom which is practically enjoyed by the members of the 
congregation, cannot without injustice be denied to the ministers".10 

He argues that the need for greater freedom within the Church arises 
from the fact that new knowledge, especially with reference to the Scriptures, 
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is being yielded by textual scholarship, and also by what was then becoming 
known as the higher criticism. If the clergy are to be tied to the Thirty-nine 
Articles, some of which can no longer be defended except by appeals to 
tradition and against reason, this can only have the effect of weakening still 
further the national character of the Church by keeping out many who would 
be a credit to it. He does not call for the abolition of the Articles, but 
demands repeal of the act of subscription, thus doing away with "the 
invidious distinction between the clergy and laity of the same communion". 

Proceedings were taken in the Court of Arches against Wilson in 1862 
for heresy. Dr. Lushington, who heard the case, had to decide whether 
certain of Wilson's statements in Essays and Reviews, especially those with 
regard to the alleged imperfection of Holy Writ, were in contradiction to, 
or inconsistent with, the formularies of the Church. u One of the charges 
laid against him was that he had championed a species of Universalism. To 
the satisfaction of most of the bishops and clergy, Wilson was found guilty, 
but the satisfaction was short-lived since, a year later, the Privy Council 
reversed the decision. Speaking some time after the event, Vaughan tells 
us12 that "had not the judgment of the Judicial Committee of the Privy 
Council in the case of Essays and Reviews been what it was, the alternatives 
before me would have been either to resign at once my dearly-loved office 
as a beneficed clergyman of the Church of England: or else to run the 
risk of being tried for heresy, with the sure result of being suspended or 
deprived". 

As vicar of St. Martin's, Vaughan was chairman, ex offioio, of the 
managers of St. Martin's church schools. From what we know of him, he 
would not take his office lightly, but of his actual influence on the day schools 
we have no information. We do know, however, that he was deeply interested 
in the work of the night schools and also in the organised science school held 
in St. Martin's Friar Lane School. The former provided instruction, chiefly 
in the three Rs, for youths and adults who had received little or no schooling 
in their childhood days; the latter provided evening courses in mathematics, 
physics, chemistry and mechanics for those who had enjoyed some previous 
education. The night school was a philanthropic venture, but the science 
school maintained itself largely out of grants made by the Science and Art 
Department at South Kensington. 

At the organised science school, Vaughan was brought into contact with 
Edward Atkins, who w:as to be intimately associated with many of his future 
activities. At this time, Atkins held a junior post in some commercial under
taking in Leicester. A young man, who would have greatly appealed to 
Samuel Smiles, he devoted all his spare time to self-improvement and had 
succeeded in obtaining the London B.Sc. degree as an external student. Now, 
during the winter evenings, he superintended the work of the science school 
and taught in some of its classes. Later he became Vaughan's curate and 
finally Vicar of St. Nicholas, but in becoming a cleric he never lost his enthu
siasm for science. As will be shown later he can justly be regarded as a 
founder of Leicester's College of Technology. He was also closely identified 
with the Leicester Working Men's College from the beginning and, after 
Vaughan's death, he filled the office of Chairman of the Governors until his 
own death in 1927. 

The year in which Vaughan came to Leicester is noteworthy not only 
because it saw the publication of Essays and Reviews, but also because of 
the stir made at the Oxford meeting of the British Association for the 
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Advancement of Science by the verbal duel between Bishop Wilberforce 
and Thomas Henry Huxley on the subject of evolution. Wilberforce, as is 
well known, tried to laugh evolution out of court by asking Huxley whether 
he claimed descent from a monkey on his grandfather's or his grandmother's 
side. As is not so well known, Frederick Temple, Archbishop of Canterbury, 
in a sermon preached at this same meeting before members of the Associa
tion, gave a learned and friendly exposition of the Darwinian theory. 1 3 

Although Wilberforce was routed by Huxley, the majority of Christians 
tended to be on his side rather than on Temple's for many years to come. 

Although we have no evidence that Vaughan read the Origin of Species 
when it was first published in 1859, it is clear that not long afterwards he 
had familiarised himself with Darwin's evolutionary theory. He was already 
interested in the progress of science when Edward Atkins came to his notice, 
and thereafter the two often discussed scientific questions. His own reaction 
to Darwin and Darwinism was what one might expect-an entirely reason
able one. In a sermon entitled "Is the Bible True?" Vaughan remarks that 
"the Bible, soundly interpreted, is very seldom in conflict with the established 
conclusions of physical science. I am obliged to add the words 
'soundly interpreted' ; because no book has suffered, as the Bible has, alike 
from the ignorance of its admirers, and the malevolence of its enemies. Give 
to allegory what is allegory,-to poetry what is poetry,-to history what is 
history,- as truth and honesty compel us to, do; and it is surprising to see 
how small and insignificant is the residuum of error, of misapprehension, of 
scientific inaccuracy."1 4 

The Society for Promoting Working Men's Associations, to which 
reference has already been made,rs was a failure. The workers were mostly 
too ignorant to appreciate the value of co-operafion and, even where some
thing was accomplished, the co-operative societies that were set up soon 
got into difficulties from which they could not be rescued. The members 
lacked business experience and the will to appoint and then loyally to obey 
competent managers. To Maurice and his associates it was clear that before 
they could hope to do anything constructive along the lines indicated by 
their Christian conception of socialism, they must try to raise the intellectual 
and moral quality of the working class. They therefore founded the London 
Working Men's College in 1854, using as their model the Sheffield People's 
College, which the Rev. Robert S. Bayley, a Nonconformist minister, had 
started in a disused warehouse in 1842. 

The Working Men's College, which in its early years was housed in Red 
Lion Square, had been in existence barely a year when Vaughan went to live 
in Whitechapel, but already it was well established. Tutors who were to 
become famous in all walks of life had been attracted to it as well as a 
numerous body of enthusiastic students. Although there is no record of his 
having visited the College whilst he was priest-in-charge at St. Jude's, 
Vaughan must have done so from time to time, since Llewelyn Davies was 
actively connected with it, as a member 9f the governing body and as a tutor. 
Soon, other working men's colleges came into being in Manchester, Salford, 
Ancoots, Halifax, Liverpool, Wolverhampton and Cambridge, but none 
lasted more than a few years. One or two were incorporated into other 
educational institutions, for example, that at Manchester was absorbed into 
the evening department of Owens College; but most of them quietly faded 
out. 

In 1862, however, Vaughan founded a Working Men's Institute with 
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Reading Room.* Its home was in St. Martin's Infant School, situated in 
Union Street. Shortly afterwards the Friar Lane night school became 
associated with the Institute. The venture was immediately successful, 
except for its Union Street classes, into which the members could not be 
tempted for several years. Eventually some of them fell for what was called 
a Discussion Class and thereafter class provision steadily increased in 
numbers and variety until, in its greatest days under Vaughan's leadership, 
enrolments exceeded the two thousand mark. On payment of 4d. per week, 
Is. per month, or 2s. 6d. per quarter, one could enjoy all the benefits of 
the Institute, its Library and Reading Room and as many classes as one 
cared to join. Attendance at classes alone cost 1d. per night since, as the 
founder once remarked, the Institute had been established primarily "to 
deal out very good pennyworth's of knowledge to all who care to apply for 
them".16 

From the beginning, Vaughan wished that the Institute should grow 
into a College, and in 1868 the Committee of the Institute decided that it 
had already done so. They resolved, therefore, "that henceforth the name 
of the Institute be the Working Men's College and Institute".17 Although 
it was not until later that Vaughan gave to the College its motto, "Sirs, ye 
are brethren", the idea of a college as a fellowship of teachers and students 
had always been there. In the first Annual Report issued after the adoption 
of the new name, the Committee stated that it wished to "reaffirm the 
characteristic features of the Institute, first for self-improvement; secondly, 
in a higher degree for mutual impmvement; thirdly, highest of all, for 
co-operation in a humble yet earnest endeavour to elevate the working 
classes of the town intellectually and morally".18 

Vaughan was Chairman of the Committee of the Institute and President 
of the College for forty-three years. It is not unusual for presidents to be 
mere figureheads but, except during the last few years of his life, Vaughan's 
presidency was a very active one. For almost forty years he was the main
spring of the Institute and College. During this period the institution had 
to be constantly adapting i,tself to changing social and educational conditions 
or it would have perished-as all the imitators of Maurice's College did 
except for this one in Leicester. Vaughan clearly understood this, and it 
was due chiefly to him that the college was constantly reaching out to satisfy 
newly emerging educational needs. He would have been happy jn seeing 
it become (as it has been for some years past) a flourishing centre for extra
mural work, carried on by a Leicester University College. The founding 
and nurturing of the Leicester Working Men's College was undoubtedly 
Vaughan's greatest and most enduring service to his native town. 

The reform of William Wyggeston's Charity has already been 
referred to. Not only did this fix the stipend of the Master and his Con
frator; it also provided for the appointment of an influential body of 
trustees, which it charged with the duty of erecting new hospital buildings 
within three miles of the town's centre, and establishing a school for the 
education of at least 200 boys and 100 girls. 19 Through the development 
of Leicester, and the consequent rise in land values, the Charity had become 

*It is probable that Vaughan's effort to establish the Institute and Library was 
' stimulated by a lecture on Working Men's Colleges, read before the Leicester 

Literary and Philosophical Society by the Rev. T. W. Barlow in February 1862. 
The lecture had been written by F. D. Maurice. See Leicester Journal, 28 Feb. 
1862. 
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wealthy, and the reform sought to ensure that this increased wealth should 
go, not into the pockets of the Master, as it had not infrequently done, but 
into various services for the benefit of the people of Leicester. 

In 1862, a site was acquired at Westcotes for the new hospital and, 
during the next few years, Vaughan, as well, no doubt, as many others of 
Leicester's worthy citizens, was pleased to see what was described as a 
decorative Gothic building arise on the site. 20 The hospital was brought into 
use in 1868. Meanwhile, plans were being made to demolish the oldest 
hospital buildings in order to make way for a boys' school. The Leicester
shire Architectural and Archaeological Society vigorously protested against 
what it regarded as a piece of vandalism, and even made an offer to purchase 
the buildings and site,2' but Vaughan and the Trustees were deaf to all 
criticism and advice.* Progress was not to be hindered by any sentimental 
regard for old, dark and insanitary structures. Thus, what must have been 
a charming, if dilapidated, medley of real Gothic, Tudor and Queen Anne 
buildings in the square enclosed by Highcross Street, Guildhall Lane, St. 
Martin's West and Peacock Lane, was swept away,:j: and as compensation 
for this loss we have a penny-plain neo-Gothic building fronting Highcross 
Street and a twopence-coloured building of the same species in Westcotes
both being notable fur their lack of character and dignity. 

In favouring neo-Gothic architecture Vaughan, and those associated 
with him in the administration of the Wyggeston Charity, were merely being 
fashionable. It was about this time that many of the slum dwellings in St. 
Martin's parish were pulled down to make way for the shops, offices, ware
houses and factories which are still with us, serving as a reminder that if 
Vaughan's architectural tastes were not ours, they were clearly those of his 
contemporaries. Other: architectural "improvements" with which Vaughan 
was intimately concerned were the replacement of the Norman Tower of 
St. Martin's by the present tower and spire designed by Raphael Brandon, 
and the restoration of the north aisle under the direction of G. E. Street.22 

These, together with the choral services which he introduced, are among 
the secondary influences which Tractarianism had on Vaughan as on so many 
of the Anglican clergy of the time. 

The first of the three great Education Acts that laid the foundations 
of our modern system of education was passed in 1870. Through the 
provisions of the Forster Act, as it came to be known, the government hoped 
it might be possible to "fill up the gaps" left in the system of elementary 
education after voluntary effort, supplemented by state aid, had done all 
that it could. There were still many gaps to be filled up in Leicester, and 
so it was decided to establish a Leicester School Board. The elections to the 
Board resulted in a bitter conflict between the Church interest on the one 
hand and the allied Nonconformist and secular interests on the other. Almost 
all those who stood in the Church interest were conservative in politics, 
whilst almost all their opponents were liberals. Among the candidates was 
Vaughan who, as a liberal and a churchman, was thought by the more ardent 
partisans of each side to occupy an ambiguous positi'On. The electorate seem, 
however, to have been satisfied, since he polled the second largest number 
of votes.2 3 

* The trustees were able to lay most of the blame for the decision to pull down the 
hospital on the court scheme for reforming the Charity. They made a great 
point of the fact that it would not have been easy to get the scheme amended. 

:j: Excepting, of course, the Guildhall. 
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The election resulted in the return of six Churchm,en, one Roman 
Catholic and six others, mostly Nonconformists. Vaughan was elected to 
the unenviable position of Chairman of a board in which irreconcilable 
interests were equally represented since, the Chairman apart, six members, 
including the Roman Catholic, were there chiefly to ensure that nothing was 
done to injure the voluntary (denominational) schools, whilst the other six 
were there primarily to see that ample Board School accommodation was 
provided in the more densly populated parts of the town, even though this 
might result in drawing children away from the voluntary schools. The alle
gation made against the Nonconformists and their allies in the conservative 
Leicester Journal that they were "out to smash the Church Schools" was 
not altogether wide of the mark. As a consequence of the even balance of the 
parties, the Chairman's vote decided every important issue and resulted 
in his being denounced by one side or the other, according to the way he had 
voted. The newspapers on both sides were acid in their comments upon 
Vaughan's conduct during his Chairmanship of the Board. 

The bitterest of these comments came from the liberal newspapers,24 
and related to his attitude towards proposals for building a Board School in 
Oxford Street, and to his determination that religious instruction rather than 
simple Bible reading should be given in the Board's Schools. He was accused, 
not without some justification, of trying to prevent any Board School from 
being built within his parish, in order to shield the Friar Lane Church 
Schools from competition. Other churchmen were, however, doing the same 
thing about proposals to build Board Schools in their parishes. After a 
while, Vaughan withdrew his opposition and the Oxford Street School was 
built. But he never abandoned his intention that religious instruction should 
be given in Leicester's Board Schools. Against the most vehement opposition 
from the Nonconformists and their allies, he eventually carried his point. 

At the end of his three years' term of office Vaughan did not stand for 
re-election. The School Board's record under his chairmanship had not been 
impressive. He had given much of his time, energy and talents to its work, 
but circumstances had been against him, and he left it with his reputation 
somewhat tarnished. Some new schools had been built and others were 
on the way, and non-denominational religious instruction now formed part 
of the curriculum. 2 s Rather surprisingly it continued to do so, in spite of 
the fact that the liberals virtually captured the Board in the election of 
1874. Within a few years it came to be generally agreed that in the heat 
of the School Board controversies of 1871-4, many of the judgments passed 
on Vaughan's chairmanship had been hasty and ill-tempered. 

Vaughan's opposition to simple Bible reading in Board Schools sprang 
from a conviction that this would only tend to confirm the popular belief 
that the Christian faith is centred in certain infallible scriptures, whereas, 
in his opinion, "The foundation of our faith as Christians is not in an in
fallible book, but in the living Christ himself". He believed that the young, 
brought up to read the Scriptures as popularly conceived, without guidance 
from their teachers in the light of modern knowledge, must be exposed to 
"the danger of falling an easy prey to the Romanist on the one side: -to 
the infidel on the other".26 He was not, of course, opposed to the use of 
Bibles in Board Schools; only to what he believed to be a use prejudicial to 
the long-term interests of Christianity. 

In 1872 Earl Spencer offered Vaughan the rich living of Battersea. "Of 
course you will go", remarked a friend; "very few would refuse £1,200 a 
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year." "Yes, it's quite true", he replied, "but I feel this-that my work is in 
Leicester."21 So the handsome offer was turned down. He was also offered, 
in the same year, a residentiary canonry in Peterborough Cathedral, but 
this he declined also, accepting instead an honorary canonry, which enabled 
him to stay at St. Martin's. Had he been ambitious there is little reason for 
doubting that, like his brother, Charles John Vaughan who became Dean of 
Llandaff, he would have risen high in the Church. 

Vaughan always kept in touch with Trinity College, for which he had 
a great affection. Among those who were Fellows in the later 1860s and 
early 1870s was one whose activities he followed with especial interest. 
This was James Stuart, a young Scottish natural philosopher, who had the 
idea of establishing "a sort of peripatetic university, the professors of which 
should circulate among the big towns".28 The chance personally to try out 
the notion of a university extending its teaching beyond the walls came to 
Stuart through an invitation from the North of England Council for promot
ing the Higher Education of Women, to deliver during 1867 a series of 
lectures to the schoolmistresses and to senior pupils of the local high schools 
for girls, in each of several towns. 2 9 The lectures were a great success, as 
also were others given to various educational bodies, such as mechanics' 
institutes and cCK>perative societies. What now needed to be done was to 
create suitable machinery for the regular provision of university extension 
courses. Stuart set about; organising pressure groups to induce Cambridge 
to do this. 

Three midland towns werei selected by Stuart as likely university ex
tension centres. These were Derby, Nottingham and Leicester. Seeking 
out prominent educationists in these towns Stuart persuaded them to 
arrange meetings of influential citizens which he would address on the 
idea of university extension and the best way to get it. He naturally thought 
of Vaughan in connection with Leicester, and during 1871, two meetings 
were arranged by Vaughan in the Mayor's Parlour, the Mayor presiding, 
at which Stuart was present.3° Leicester decided to become a university 
extension centre and to memorialise Cambridge on the need for permanent 
machinery for the provision of extension courses. Derby and Nottingham 
decided to do likewise. All three towns sent deputations to Cambridge to 
speak in support of their memorials. Vaughan was one of Leicester's 
representatives. As a result Cambridge decided in 1872 to establish a 
syndicate for university extension. 

The first course arranged by the Leicester Extension Society was 
advertised as "a Course of Ten Lectures to Ladies on English Thought 
under the Tudors". The lecturer was Henry Morley, Professor of History 
and English Literature in the University of London. Meetings took place 
in the Town Museum at eleven o'clock on Friday mornings. Tickets, 
transferable in a household, cost 10s. 6d. and could be bought at certain 
shops. The charge for admission to single lectures was 2s. 6d. This course, 
held in 1873, was attended by the wives and daughters of the leading busi
ness and professional men of the town.3 1 Two other courses were also held 
in the same year, one in science and the other in political economy. The 
latter, arranged for working-men at a greatly reduced fee, was held in the 
Working Men's College. These courses, all of them successful, were the 
forerunners of many others. For many years Vaughan, as Chairman of the 
Extension Society, took a very active part in the promotion of extension 
courses. The society continued its useful existence into the 1930s, when 
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its work was taken over by the Leicester University College Department of 
Adult Education. It is very fitting that today the College which bears his 
name should have become substantially a University Extension College. 

One of the main issues in the general election of 1868 was that of the 
future position of the Episcopal Church of Ireland. The Liberals, under 
Gladstone, were for the disestablishment and partial disendowment of that 
Church. They were returned with a comfortable majority, and in 1869 
they carried out their mandate with regard to the Church of Ireland. 
Disestablishment became an accomplished fact in 1871. Although the 
position of the Episcopal Church of Ireland was very different from that 
of the Church of England, voices soon began to make themselves heard in 
favour of the disestablishment and disendowment of the Church of 
England.3 2 

In Leicester, as in all the great towns, meetings chiefly of Noncon
formists and secularists took place from time to time at which the alleged 
privileges of the established Church were denounced and their abolition 
was demanded.33 Vaughan's attitude on this question is characteristic of 
the man. In a sermon on The Policy of Disestahlishment34 he maintained 
that the state has the right to disendow and disestablish the Church. "I see 
no use", he said, "raising a fruitless cry of 'Hands off'-on the grounds 
of sacrilege, or the will of the 'pious founder' or any other plea for barring 
a right which I feel unable to dispute." The electors, he continued, have 
the right, and even the duty, to look critically at all our institutions, not 
excluding the Church, and to ask how far they are contributing to the public 
good. The only considerations which should be taken into account in 
deciding the question of establishment or disestablishment were simply two 
-justice and utility. He believed that these would prevail and he had little 
doubt that if they did the position of the Church would not be appreciably 
changed. 

Recalling the Wilson case Vaughan remarkedJs that he had "no 
hesitation in saying, that our Church's grand position of vantage as the 
religious teacher of the nation is due in large measure to the fact of its being 
established: -That, had it not been for what is involved in establishment 
and the wholesome check imposed thereby on religious intolerance and 
the bigotry of narrow opinions, either a terrible breach would have been 
made in the unity of the Church by the expulsion of one or other of its 
sections; or, at least, there would have been such a narrowing of the area 
of permissible teaching, as in times like ours could not but have affected 
most injuriously, if not disastrously, the usefulness of the Church - her 
receptivity of new truths, or, rather of new light upon the old everlasting 
Truth-and her power of adapting herself to the various and varying needs 
of the present and the future". 

Mention has already been made of the Wyggeston Charity's being 
required, under the Court of Chancery Scheme of 1857, to build and main
tain two schools. Before the scheme could be brought into operation, the 
Endowed Schools Commission stepped in and formulated a new scheme in 
1873. This provided for the erection of a boys' school and a girls' school, 
the former to accommodate 300 pupils and the latter 200. Both were to be 
day schools, the taking in of boarders by members of the teaching staff being 
prohibited. The Scheme, whilst it did not prescribe the curricula of the 
schools, clearly indicated that these were to be of the grammar type. 
Tuition fees were to be not less than £4 and not more than £8 per annum. 
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The clear intention of the Commission was that the Wyggeston Schools 
should provide an education mainly for the children of the middle classes. 
Provision was made, however, for the entry of working-class children into 
the schools, through the i:\Ward of exhibitions of a value not exceeding £ 10 

per annum, to be competed for by children in regular attendance at the 
public elementary schools in the town.36 The Commission seems to have 
envisaged about 25 % of the places in the schools being filled by 
exhibitioners. 

Left-wing radicals and socialists in the town attacked the Commission's 
Scheme on the ground that the funds of the Charity ought not to be used to 
subsidise a grammar-school education for children whose parents could 
afford to pay for it. They held that the Wyggeston Schools should be open 
only to the children of the poor. Vaughan, who became chairman of the 
governors of both schools, spiritedly defended the Scheme,37 first, because 
of the great need in Leicester for sound grammar-school provision, which 
it would not be possible to make except through a charity such as William 
Wyggeston's and, secondly, because it was most desirable that the barriers 
which existed between class and class should be broken down, and the 
grammar school was one of the places where this could be done most 
effectively. In spite of opposition the Scheme was proceeded with; the boys' 
school was opened in 1877 and the girls' school a year later. 

Vaughan interested himself in every aspect of the schools, in their build
ings and furnishings, in their staffing and curricula. Among the staff 
appointed to the boys' school was Edward Atkins, whom we have met before 
as superintendent of St. Martin's organised science evening school. In 1879 
Atkins became second master and was placed in charge of the science side 
of the school. Four years later, with funds provided by the Trustees of 
Edward Shipley Ellis, formerly Chairman of the Midland Railway and 
a governor of the new school, a new wing was built on to the school for 
scientific and technical education. In this wing, with the hearty encourage
ment of Vaughan and James Went, the Headmaster, Atkins organised even
ing courses in science and technology. These were most successful and in 
1892, when the Corporation became responsible for technical education, they 
were taken over by the Borough Technical Institute Committee and 
eventually transferred to the new Technical School in the Newarke,38 

Vaughan continued his active association with the Wyggeston Schools until 
his resignation as Chairman of the Governors in 1892. 

In 1893, at the age of 68, Vaughan resigned his living at St. Martin's 
and took up residence in the Wyggeston Hospital, where he continued his 
duties as Master until his death in 1905. In recognition of his services to 
the Church, the University of Durham, at the suggestion of his old friend 
Bishop Westcott, had conferred upon him the degree of Doctor of Divinity. 
His last years had been given up to ministering to the inmates of the 
Wyggeston Hospital, and in visiting the sick at the Smallpox Hospital, a 
service which most of his fellow clerics had shown no eagerness to share 
with him. To the end, however, he had remained actively interested in his 
Working Men's College. 

Throughout his life, Vaughan had a great love of poetry. He frequently 
lectured to the Literary and Philosophical Society on the work of contempo
rary poets. Although he admired the poetry of Browning chiefly, he said, 
because of its philosophic thought and imaginative insight, he believed 
Tennyson "to be the greatest of living poets, being pre-eminently endowed 
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with the creative and constructive faculty and with great power of 
expression".39 He thought Tennyson's work superior to that of Byron and 
Moore because of its "great advance in moral tone". Vaughan rather fancied 
himself as a poetry reader. In his semi-retirement at the Wyggesron Hospital 
he regularly gave readings from The Idylls of the King, and others of 
Tennyson's works, to members of a ladies' sewing party which met in the 
Master's House. 4° 

Vaughan was a man of less than average height, of slight build and 
frail appearance. We are told that he was "decorous to primness",41 and 
"quiet, anxious-looking, ... always very trim and self contained".42 He was 
not what we would call a good mixer, nor had he any exceptional gifts as 
a speaker. There was neither passion nor dramatic force in his utterance. 
He possessed none of the dynamic qualities of a great leader, there was 
nothing strikingly original about him. Had he been ambitious he could, no 
doubt, have won preferment for himself, but he would not have achieved 
greatness even as a Churchman. Yet he deserves to be remembered, 
especially in his native city. 

The term "local worthy" has fallen into disrepute, which is a pity since, 
in the best sense of that term, Vaughan was one of Leicester's outstanding 
worthies. He was, indeed, a model of worthiness - honest in all things, 
especially in intellectual matters; courageous, notably in combating obscur
antist beliefs and popular prejudices; courteous, even to his bitterest 
opponents, so that in the end many were won over to his point of view ; and 
wholly un-selfseeking. 

It is today fashionable in many quarters to decry liberalism in theology 
and politics. Perhaps liberalism has proved rather weak as a constructive 
force, but we should not forget that in the nineteenth century it was a great 
liberating power, freeing men from bondage to outworn beliefs and 
institutions. Vaughan was a powerful and persuasive agent in this great 
liberating process, especially in the sphere of religious belief, and to the 
extent that we in Leicester have a different outlook from our Victorian 
predecessors this is due in large measure to the teachings of Vaughan and 
those who thought and felt as he did. 

It is today equally fashionable in some quarters tio regard educational 
pioneers of the nineteenth century as little better than well-intentioned 
dupes of ruling class interests. Of Vaughan it can plainly be said that his 
devoted work for education in Leicester-work which extended into all the 
main fields of education, primary, secondary and further-was inspired by 
a disinterested belief that every citizen, according to his abilities, should 
be given access to the nation's cultural heritage. His achievements in 
education were positive and constructive, and in so far as educational 
opportunity is more widely spread in Leicester than elsewhere, again it is 
to Vaughan more than to any other single man that we should be thankful. 

He died at the Wyggeston Hospital on 30 July 1905, at the age of 
eighty, and was buried in the Welford Road Cemetery. It is fitting that 
half a century later we should remind ourselves of the kind of man he was 
and of the debts we owe to him. 
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